Summary
Throughout history, human beings have had to endure many difficulties in order to survive. Natural disasters such as hunger and famine come at the beginning of these troubled times. This situation was emphasized in the written sources accepted as three major books. In these books, he mentions prayers for rain to fall. Like Unwritten Shamanism, various rituals were organized for rain to fall in a religion with a very old origin. These applications have survived to the present day. The effectiveness of religion and the importance of prayers in the past years cannot be denied. In our modern world, it is accepted by famous sociologists that some religious practices (rituals) may have changed functionally. It is acknowledged by sociologists such as Gusfield, Michalowic, and Durkheim that rituals, one of the basic subjects of sociology, have not been studied sufficiently in the modern period. The research is important in this context as it deals with the rain prayer as a ritual. Have rain prayers, considered a religious practice in this study, changed functionally? The answer to the question was sought. This research, in which the qualitative method was adopted, was based on concrete data with structured interviews with 167 people participating in rain prayer rituals. In this context, encompassing the Thrace Region in Turkey, Tekirdağ, Kırklareli and Edirne have been subject to examination of the ritual prayer for rain. As a result of the research, it was found that the rain prayer ritual was changed functionally in the Thrace Region. The reason for this has been determined as the rituals were performed in high places as a place in the past, but nowadays, indoor spaces are used. The manifestation of modernization in spaces also shows that some rituals that used to be based on magic have never been performed today, and even religious practices have changed. It can be said that this ritual as a social event will continue in the following years.
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Özet
İnsanoğlu tarih boyunca hayatta kalabilmek için pek çok sıkıntılara göğüs gelmek zorunda kalmıştır. Bu sıkıntılı zamanların başında açlık, kıtlık gibi doğal afetler gelmektedir. 3 büyük kitap olarak kabul edilen yazılı kaynaklarda bu duruma vurgu yapılmıştır. Bu kitaplarda yağmurun yağması için yapılan dualardan bahsetmektedir. Yazılı olmayan Şamanizm gibi kökeni oldukça eski olan dinde de yağmurun yağması için çeşitli ayinler düzenlenmiştir. Bu uygulamalar günümüze kadar gelmeyi başarmıştır. Geçmiş yıllarda dinin etkinliği ve duaların önemi yadsınamaz. Modern dünyamızda ise bazı dini uygulamaların (ritüellerin) işlevsel olarak değişmiş olabileceği ünlü sosyologlarca kabul edilmektedir. Gusfield, Michalowic, Durkheim gibi sosyologlarca sosyolojinin temel konularından olan ritüellerin, modern dönemde yeterince araştırma konusu yapılmadığı kabul edilmektedir. Araştırma, bir ritüel olarak yağmur duasının işlevselliğinin konu aldığından, bu bağlamda önemli ve özgündür. Bu araştırmada dini bir uygulama olarak kabul edilen yağmur duaları işlevsel olarak değişmiş midir? sorusuna yanıt aranmıştır. Nitel yöntemin benimsendiği bu araştırma, 167 yağmur duası ritüeline katılan kişi ile yapılandırılmış görüşmeler ile somut verilere dayandırılmıştır. Bu bağlamda Türkiye’deki Trakya Bölgesini içine alan Tekirdağ, Kırklareli ve Edirne İlleri yağmur duası ritüelini incelemeye konu olmuştur. Araştırma sonucunda Trakya Bölgesi’nde yağmur duası ritüelinin işlevsel olarak değiştiği bulgusu saptanmıştır. Bunun nedenleri mekandaki değişim, büyüye dayandırılan bir kısım ritüel içi etkinliğin artık hiç yapılmıyor olması, dini uygulamalarda eskiye nazaran farklılıklar vb.gösterilebilir. Sosyal bir etkinlik olarak bu ritüelin ilerleyen yıllarda da devam edeceği dillendirilebilir.
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Introduction
Belief or folk beliefs are generally accepted by the people themselves that are not based on a religious reference and whose origin is unknown. In general, it is possible to refer to religious values, which have an important place in the lives of societies and often have an unknown source (Polat 2005). Folk beliefs on some issues are still active in some regions today.
On the other hand, belief has found a place in the interpretation of various behaviors, natural phenomena and practices in daily life. Beliefs direct people's lives. People interpret the changes in the sky, the differences in the movement of the moon and stars and apply them in daily life (Polat, 2005).
In other words, belief; While it represents religion and the doctrines dimension of religion, belief represents the understanding of religion, the living form of religion in society.
It is effective in shaping the beliefs, traditions and customs that make up the cultural structure of the society. The lifestyle of the society has led to the emergence of beliefs. "Belief", which is explained as the application of belief, is the explanation of the practices shaped by the learning ability. Practices applied for various purposes in Anatolia are beliefs that emerged as a result of a certain belief (Kobya, 2014).
According to Kobya (2014), the origin of rain, which is evaluated within natural phenomena, is based on the element of belief. The sense of belief in human nature is shaped by the ability to learn over time and gets stronger with the practices applied. The beliefs that are widely kept alive and renewed among the people are passed down from generation to generation.
According to the Turkish Language Institution, religion, worship, magic, etc. The traditional ceremonies associated with the "ritual" are called. When considered according to common features and functions, a ritual is the repetition of some values ​​related to individuals or groups with symbolic and more or less constant sequential behavior patterns at appropriate times (Honko, 1979).
Rituals can be classified according to their purposes and periods. Durkheim calls the sites that separate the sanctuary and the profane area as negative by putting taboos, and the rites that interact with the human and the sacred space as positive rites (Durkheim 1947). Gökalp, on the other hand, divided them into two groups under the title of negative rites and positive rites (Gökalp 1981). The distinction between transition-entry rituals, calendar rituals, and crisis or crisis period rituals is the most accepted form of classification.
Transition-entry rituals symbolize the end of the current social status, however, the social acceptance of entering another status. The change in social status necessitates the change of roles in accordance with the new status. As required by the new status, various rituals are held in some communities to prove that the roles expected from the individual can be performed. Birth, marriage, death and acceptance rituals are the most important and universal rituals of transition rituals.
Calendar rituals are periods that occur, are organized by the community, and are often performed at the beginning or end of the seasons. Although there is no written calendar, they are called calendar rites because they follow the natural calendar that emerges as a result of observing nature, follow the economic calendar based on economic relations, and follow the feast calendar that regulates social interaction. Calendar rhythms form the rhythm of social life. Today, they highlight the collective and predetermined values ​​of society by showing what the primary goals are, what norms are in effect, and what the rules of competition are. Calendar rhythms are group oriented. It is very difficult to imagine a single person controlling the rhythm or pulse of social times that form the rhythm of his calendar system. These rhythms, which regulate the entry and exit of social and economic activities, are repetitive and connect the participant to his social environment in an iterative but also creative way. Calendar rhythms vary according to social and economic difference. For example, in the settled Turkish society that lives on agriculture, the calendar and planting, harvesting, vintage etc. while determining by time; In those whose livelihood is based on animal husbandry, it is shaped according to the breeding, ram participation or participation period of the animals.
Organized crisis rhythms are organized by the person or society in situations that threaten the life of the person or society in order to overcome the uncertainty and uneasiness created by crisis situations. It is not possible to predict the time of the rhythms of crisis for protection from diseases or recovery, relief from famine, protection from natural disasters such as fire, earthquake, flood or to prevent recurrence. Therefore, they can be done in any period when negativity occurs.
Crisis rhythms are non-repetitive practices on a calendar; Similar rituals can be performed in similar situations. For example; In situations that concern the individual or society, such as illnesses or natural disasters, Uyghurs perform crisis routines in order to eliminate negativity and restore order. The rain prayer, which is frequently performed in Anatolia, is a kind of crisis ritual (Karaman, 2010).
The view that the modernization tendencies do not destroy the basic dynamics of societies such as rituals, on the contrary, societies continue to give new forms to these dynamics in order to maintain their existence, as in the case of civil religion discussions, has started to be expressed again. Within this framework, its effective functions in ensuring the continuity of sociocultural life as a whole, such as being, have been frequently mentioned (Karaman, 2020).
The purpose of this research is to determine whether the rain prayer ritual has changed functionally in the Thrace Region.
Material and Method
Two ways were followed in the study. The first one has benefited from the rain prayer rituals that have been practiced from the past to the present. This part consists mostly of the review part of the research based on the literature review.
In the second part, a questionnaire was applied. The reasons for the producers to participate in the rain prayer were questioned. A survey was conducted with 167 producers dealing with production efficiency in different provinces of the Thrace Region (Edirne, Kırklareli and Tekirdağ).
Findings
History of the Rain Prayer Ritual
A holiness has been attributed to water in all societies. In this sacredness, a large part of the nature is covered with water, the places where the water is fertile, fertile and lively; The role of the places where there is no water is devastated, ruined, fertile and inefficient. Not thinking of a life without water for the creatures on earth placed water at the center of the life source and water has become a symbol of life. Since water gives life to all living things, it has also been seen as regenerating, purifying and cleansing (Eliade, 1986).
Prophecy by looking at fire is an ancient custom applied by the Turks. In ancient times, a great fire was lit on certain days for the great rulers of the Turks, offering sacrifices to the fire and praying. Big flames would rise over this fire. It was believed that if the color of the rising flames were greenish, the rain would be fertile and the product to be obtained would be abundant. Information about rain is included in some religions, religious practices and scriptures of these religions. For example; It is a practice for the Jews to sprinkle water on the altar by raising the arms of the chief rabbi in Jerusalem during the Day of Sukat (Maauss, 2005).
In the Torah, the holy book of the Jewish religion, rain is mentioned as reward, punishment and forgiveness. There is a sentence for rewarding purposes such as "If you follow my laws and keep my orders and do them, then I will send your rains on time and give the ground crops." "Let the anger of the Lord not flare up against you and close the heavens so that there is no rain and does not give off the crops". "If the heavens are closed and there is no rain for their accusation against you, and they pray towards this place, and if they confess your name and return from their crimes when you humiliate them, then hear in heaven, and pardon the guilt of Israel to your servants and your people, that you may teach them the good way they will walk, and to the land you have given your people as an inheritance. It is seen that there are sentences such as "give rain"
In some parts of the Bible, the holy book of Christianity; “Now, O brothers, be patient until the appearance of the Lord. Here, the farmer waits patiently for the precious crop of the earth until he takes the first and last rain ”.
There are many verses about rain in the basic book of Muslims, the Holy Quran. In the verses, it is seen as a blessing of Allah that the rain will rain to provide sustenance and to provide fertility. With the forgiving nature of Allah, rain was sent as a reward and was sent down from the sky to punish the raging people. By mentioning the power of God, the power of God is emphasized in providing the sustenance of all living things. It was intended to explain that the life of the world is temporary and this situation was explained with the example of rain. In some verses, the forgiving nature of Allah was emphasized and the rain was sent at a time when people had lost their hopes, and this situation was stated as an indicator of Allah's mercy.
“Man is regarded as the most perfect of all created with his material and spiritual aspects. This perfect being, regardless of his belief and religion, presents his status to the Creator he believes in in different ways; makes a request from him. He thanks and glorifies him. Prayer is a spiritual path that man establishes between himself and the creator, through which he can directly reach him without an intermediary ”(Akyol İ 2020).
Areas such as religious anthropology, philosophy, and sociology of religion have developed various theorems about the origin of religion and the development of religious thought for a long time. It is possible to say that these social theories developed together with other scientific and biological explanations in their time (Kömürcüoğlu, 2019).
The influence of old Turkish beliefs can be seen in the rain prayer ceremonies practiced today. The origin of this influence goes back to Shamanism, and Islamic words were also included in later prayer rituals (Akyol İ2020).
According to pray for rain Acıpayamlı process in Turkey has gathered in two groups. These are religious practices; fasting, reading mawlid, gathering in mosque, praying to sand, gravel and stone, writing a prayer on a horse head and praying to the eyes of forty-knuckled hanging rods. Non-religious transactions; collecting pebbles, stones, sand and chickpeas, preparing ladle babies, throwing roasted salt in water, wetting the shoes of more than one wife, throwing newlyweds into the water, throwing coffins into water, soaking turtles, cooking.
Türk (2002) divided the raining rituals in Anatolia into 2 groups. First group; The first group covers practices aiming to show the mercy, mercy and rain of the supreme beings, and the second group to make it rain with the help of an analogy.
According to Erginer (1997), religious practices and practices related to magic are intertwined in raining rituals in Anatolia. Therefore, religious practices such as praying, fasting, and wearing clothes in reverse, holding the palms facing the ground, reading a certain number of stones and throwing them into the water, moving the puppets with similar names such as the bride to come home to make it rain It appears as.
According to Frazer (2004), the way to reach the idea of human-god seen in primitive societies is the idea of emotional magic. Frazer points out that we can see this as one of the first cores of the modern concept of law of nature. One of the principles of emotional magic; It is the principle that any effect can be achieved by imitating it. According to this principle; If we want to kill someone, we create an image of it and destroy it. It is believed that a person feels as if the damage to the image has been done to his own body through sympathy with the person and his image, and that if the image is destroyed, he must also disappear. For example, it is believed that if an operation is performed such as burning a strand of the hair of a person to be harmed, this will result in harm to that person.
What is the Function of the Rain Prayer Ritual?
Durkheim was the first to address the issue of the functions of ritual. In defining a cultural phenomenon and determining its social function, it is necessary to descend to its earliest origin. The oldest origin function may have disappeared over time or was replaced by another function. In a contemporary society, there may be an imbalance, a deterioration, and a return to this original function may be desired, or these functions may subconsciously live in circles that maintain this practice. The functions of the rituals are as follows:
1- The ritual prepares the individual for the tightness of the order bond required by society, to suffer in order to live in society, and educates him in this way.
2- The ritual brings individuals together, strengthens social ties between individuals, reinforces partnership.
3- The ritual has an uplifting function in society. It makes society's relations aware of their heritage; It keeps the society alive by helping the traditions to continue, the beliefs to be refreshed and the values and customs to take root.
4-It has a happy giving function. It gives the feeling of happiness that comes with being a member of the society. It corrects the disturbed balance by allowing individuals to express their enthusiasm and emotions together, especially in times of crisis (And 2003).
In the rain prayer ritual held in Ankara, Mamak, Ortaköy, it was aimed to increase the productivity of animals and plants, to ensure the fertility of the seasons and agriculture, to teach the ignorant people these practices, to ensure the continuity of the current order by making symbolic movements and using symbolic objects (Demren, 2006).

	Reasons to participate to the ritual
	Number
	Rate (%)

	Continuation of traditions, renewal of beliefs
	57
	34,13

	Strengthening social ties
	44
	26,35

	Giving happiness (Benefit from treats)
	38
	22,76

	Rituals bring individuals together
	28
	16,76

	Total
	167
	100,00


Table: 1-Reasons for Producers to Participate in the Rain Prayer Ritual in Thrace Region
The history of the praying for rain is based on the ancient years  in Turkey. According to the 2017 briefing reports of the Provincial Directorate of Agriculture and Forestry in the Thrace region, 100,000 hectares of land is irrigated in Edirne, and dry farming is carried out on an area of 270,948 hectares. Although agriculture is generally carried out in dry conditions in the research area, irrigated agriculture is increasing day by day thanks to artificial ponds. These developments are modern methods that reduce dependence on weather conditions in agriculture. However, the belief that the rain will fall with prayer, the desire to continue the traditions, the belief that beliefs should be refreshed with prayers still exist in the region. For these reasons, those who attended the rain prayer took the first place in the study (34.13%).
In the village definition made by the Ministry of Interior, a definition is made according to the population. Settlements with a population of less than two thousand are defined as villages. The low population in the village allows people to get to know each other. This situation obliges both voluntary and compulsory participation in any activity held in the village. Social, cultural and sports opportunities are very few in Edirne Küçünlü Village (Irmak E, Sarıoğlu M, Aktaş Y 2020). This situation is also valid for most villages of Thrace. Prayers for rain can be considered as a social activity in the village. The producer also wants to participate in such activities, which are very limited in the villages (26.35%).
After the rain prayer ritual, the village hosting the ritual is offered to the participants. Although these treats vary, they consist of rice with meat, buttermilk and dessert. Many people from different villages, mostly producers, from time to time district governors, public officials, bankers, agricultural credit cooperative staff and managers, agricultural sales cooperative staff and managers eat together (16.76%) from perceptions such as rank, office, position. Eating the same things independently and equally in the same place is a pleasure for the participants.
As an output for the ritual participants, first of all, it can reveal a sense of group solidarity and group membership. With the emotional energy created by those who participate in the ritual, self-confidence, pleasure, power, etc. emotional feelings occur. Collective unification is achieved through the symbols, words, gestures and facial expressions used during the performance of the ritual. On the other hand, the sense of sacred commitment among group members through symbols that hold the group together strengthens moral feelings (Collins 2004). Participation in rain prayer is expected especially from neighboring villages. In Turkish customs, it is said that "accepting the invitation is customary". For this reason, the invitation is distributed to potential participants one by one. The higher the participation in the invitation, the more it is perceived as the success of that village.
Preparation for the rain prayer ritual
In the Azatli Town of Niğde Province; One week before the rain prayer, it is announced at the mosque that the imam of the village or one of the leaders of the village will make a rain prayer on Friday and detailed information is given about the preparations to be made. According to Kurucuoğlu (2004), rain prayer is held in Ankara, Mamak, Ortaköy on Friday, Saturday or Sunday so that everyone is at home.
In the Thrace Region; An invitation is prepared to invite the inhabitants of the surrounding villages to the rain prayer. These invitations prepared are distributed by a group of headmen and members to public institutions, non-governmental organizations and other village headmen in the region and hanged on the walls of the coffeehouses of the surrounding villages.
Stage of implementation of the rain prayer ritual
"Prayer for Rain in Turkey," says the study (Acıpayamlı 1963) conducted a ceremony to rain was examined in two parts. These two distinct ceremonial forms differ not only in terms of the ones performing the ceremony, but also in the materials used during the ceremony. These sections; It consists of rain prayer ceremonies made by the public (the preparation and march phase of the ceremonies, the implementation phase of the ceremonies, the banquet and the end phase of the ceremonies) and the rain prayer ceremonies performed by the children.
The following information is encountered in the sources that mention rain-raining ceremonies in Uyghur Turks. The Uyghurs hold a ceremony they call "Su Yağmur Tinize". This ceremony is a ceremony performed by the Uyghurs on March 22nd. This ceremony is called the "Water Rain Till" ceremony, as God is asked for abundant crops and rain at the ceremony. After Islam, this ceremony started to be held under the name of "Harmfulness". It is seen that this ceremony continues in its old form in some regions of East Turkistan today. For example, in the region of Hoten, on March 22, the entire village and neighborhood residents gather under the leadership of aksakals on a high hill and a wide square and perform this ceremony. On this date, everyone willingly bring horses, camels, sheep and cows, slaughter them by the river and cook them in large cauldrons. While the meals are being cooked, those present at the ceremony leap looking at the sky and spinning around themselves, and prostrate once looking at the river. When the meal is ready, the Aksakals' prayer to God for water and rain is accompanied. Later, meals are eaten together. The bones of the slaughtered animal are scattered in the river and the fields. Thus the ceremony ends. The next day, farmers start planting their fields (Kılıç, 2014).
In the application of rain yup in the Middle East and Asia, children walk / come to the rain: When it is not raining, the children of the village or the neighborhood come together and walk around the houses by carrying a baby symbolizing the rain god (it can be a child). They ask the host for food, singing a rain song (rhyme) in front of each house. While the owner gives what the children want, he pours a bowl of water from the head of the child or baby. When we look at the practices related to rain prayer in Anatolia, we see that stones or sand are collected in different ways to be used in the rain prayer. They show the "dodu" to make it rain in Kars (Kalafat, 2001).
In Çorum and its vicinity, a donkey replaces the puppet being walked around; the donkey is dressed in old women's clothes. This is called "donkey bride". A child rides on the donkey and a flood with frogs is placed on the child's head. The child shouts the frogs by waving the saddle. Thus, it is believed that it will rain. The frog appears in the agricultural cultures of Southeast Asia as the god or goddess of rain. According to Başgöz (1986), this meaning attributed to the frog has been carried from Southeast Asia to the Middle East.
In Anatolia, when asking for rain and water, dresses are worn inside out. The aim is to ensure that drought occurs in the opposite direction by wearing something reversely, turning it upside down, wearing it backwards and making opposite movements (Acıpayamlı, 1963),
When the weather is dry in Vakfıkebir's Şalpazarı Village, the people of the village gather at the place where there is a saints on the stream and make a rain prayer. The rain prayer is announced to the surrounding villages in advance. People who came together that day collected 70 thousand small stones from the stream. Prayer is read to the stones one by one and lies It is filled with a sack, tied tightly and put into the stream. The sack stays here until it rains. They believe that if it rains excessively, these stones are mixed into the water. Then, with the money collected from the village, they take a sacrifice and sacrifice the sheep next to a yacht in Hambarlıbaşı so that the rain stops, but they do not bring the meat of the victim to the village. If the rain does not stop, they believe that the flesh of the victim was brought to the village, then they slaughter another sacrifice (Erata 1975: 7417).
A different application is made in the Çapar village of Mersin. The shoes of one of the wives of a man with two wives are stolen and soaked in water. It is believed that it will rain when the woman whose shoes are stolen gets angry. When it rains, the shoes are taken out of the water, otherwise it is thought that the rain will not stop. In another practice, the teacher writes prayers on a horse skull and leaves this skull to a stream for rain to fall, or soaks into the water. As soon as the rain starts, this skull must be removed from the water, because it is believed that the rain will not cease if it is not removed (Çıblak 2002).
We go to the top of high mountains for rain prayer. As it is known, in pre-Islamic Turks, prayer and sacrifice ceremonies to the Sky God were generally performed on high mountain tops. The selection of high places for rain prayer in Azatlı town and the holy places accepted as visiting places in high places can be considered as an extension of the old culture and practices in this context.
It has been determined that in Anatolia, where traditional culture still maintains its influence and continues to preserve its purity, rain prayers are constantly performed during dry seasons in Niğde's Çiftlik district. In the center of Çiftlik District, to the locality called “Dede”, Azatlı town residents to Osman Dede, Şeyhler Village Tekke, Fakı Hoca in Divarlı Town Cemetery, Kulaköy Dede, Dede in Çınarlı Village Anardı, Murtaza Village Bozdağ It was observed that they went to Dede in Sultanpınarı Village Tekke, the yacht at the beginning of the fountain in Mahmut Village Yurt, Kitreli Town Cıngıllı Dede, Bozköy Town Dedeler to pray for rain (Polat, 2007).
Acıpayamlı (1963) stated that the places where rain prayer was made differ in Anatolia. These places can be a cemetery, a yacht, a mill or a large piece of land next to a water source, or they can be on any flat area. Prayer places are generally high places. It can be said that the purpose of choosing high places was formed by the desire to be close to God.
In the Thrace Region, the rain prayer is held regularly in April and May in the wedding halls in almost every village. These halls are generally in the center of the village. All structures built in the Thrace Region after 2000 consist of reinforced concrete structures. This also applies to buildings built in villages. In addition, funds were allocated to the villages by the Special Provincial Administration or the sales of the village lands through the mukhtar's office, and multi-purpose wedding halls were built in many villages with these funds. The purpose of these halls is to perform rituals such as marriage and circumcision wedding, as well as various mawlites together with the participants in spacious areas. The Ministry of Interior assigned some duties to the village administration, which consists of mukhtars and elders in the villages. The duties assigned to mukhtars are divided into 2 groups. These tasks include; government affairs and village affairs. The only person who contacted the official institutions and made efforts to meet the needs of the village and contacted with the official institutions is the mukhtar. Building a multi-purpose wedding hall does not include any obligation. In other words, dealing with this job depends entirely on the will of the village headman.
As reported by Tekeli (2011), high-rise buildings in city residences came to the fore in the second half of the 1980s. Parties have been formed without discussing in which situations these structures are necessary and unnecessary in what cases, and without making cold-blooded discussions on this issue. The public opinion is divided into two as those against high-rise buildings and those who advocate building high-rise buildings. This polarization, rather, the fact that the construction of these structures is presented to the society as an indicator of political success has two emotional sources. First of all, the work done was mostly geared towards engineers. With new technology and high-rise buildings made of these technologies, to enter Turkey was presented as an engineering achievement. The second stems from identifying and emulating modernization and westernization with the silhouette created by the highly illuminated skyscrapers of these countries' urban centers. It was justified to react to these shallow aspirations. But; Reactions to these mistakes in the presentation of high-rise buildings to the public were insufficient to prove the unnecessary nature of high-rise buildings. There was a need for more calm consideration.
The multi-purpose wedding halls built in the village do not have any sacredness. Whereas; In Eliade's (1986) book, Introduction to the History of Religions; space is never chosen by man, only discovered by him; In other words, the sacred space shows itself to man in one way or another. For example, the same is true for the walls surrounding cities. These walls are a magical defense tool as well as being built for military purposes. In the north of India, during the epidemic, a circle is drawn around the city and it is said that this circle prevents the disease demons from entering the city.
The practice of the rain prayer ritual in multi-purpose wedding halls in the Thrace region since the 2000s can be compared to the high rise of Tekeli in cities. Reinforced concrete wedding halls have led to the formation of parties in the village as a kind of show of power. It also caused the rain prayers to change functionally. Because it is an activity that has been done with nature in the past. Today, only the attendees listen to the prayers of the religious official and the verses recited from the Quran.
Feast and end stage in the rain prayer ritual
After the rain prayer is completed, the meal cooked in the ceremony area is distributed to the attendees. While the food is distributed to the participants in the ceremony, the eggs boiled in the cauldrons with the meals are brought to a high place. These boiled eggs are overturned from the cauldrons to the children waiting for the eggs to be distributed below. Eggs that roll down from the boilers are fought by the children. This situation is interpreted as not only receiving their fortune, but also waiting for the land and other living things. It is symbolized that this situation was communicated to God with the application (Polat, 2007).
According to Kalafat (1963), one of the practices made for the Hazara Turks to rain is praying. This prayer is performed outdoors and outside the settlement. Along with the prayers, halva is cooked in the mosque and eaten together.
After the rain prayer in the Thrace Region, rice, ayran and dessert are purchased with the money collected on a voluntary basis in the village. Pilaf is made by paying some fee only to people who are interested in making rice. Mostly rice with meat, dessert and ayran are served to the participants.
Conclusion and Discussion
[bookmark: _Toc535220775]There are rituals that include magic and religion in prayers for rain in various parts of Anatolia. In the rain prayers made in the Thrace Region, it is not possible to mention any rituals based on magic. A number of changes have occurred in the religious rituals carried out in the Thrace region. The first of these is the absence of the 2 rak'ah prayer performed as a requirement of the rain prayer. In addition to religious rituals; communities, strengthening solidarity, doing joint business, showing Turkish hospitality to neighboring villages with treats prepared and offered. Practices such as these ensure that the holiday enthusiasm is experienced in the village. Hosting guests coming from different villages to the rain prayer ritual provides the opportunity to talk about the products they grow, which is a very important issue for producers. Visitors to the village have the chance to see the surrounding fields until they come to the multi-purpose wedding halls in the village. The fields where many different wheat varieties are cultivated become a kind of field demonstration area for the surrounding villagers. This is the subject of the agenda spoken by farmers after the rain prayer.
Rituals strengthen the bonds of cooperation and solidarity among people by their nature. The rain prayer rituals that human beings do together in times of crisis are traditionally performed today. Changing the building materials of the village areas and the construction of multi-purpose wedding halls in the villages also changed the way rain prayers are made. In the past, prayer, which was made in high places and hills, briefly intertwined with nature, was performed in the form of reading the mevlit in closed spaces in the 2000s. Although the rain is requested by the producer in April and May, the main reason for the rain prayer is the traditionalization of this activity. Although this year could not be done due to the virus; It suggests that in the years to come this ritual will be performed by the village people, especially the mukhtar.
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